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The Miracle of the Night Journey and the Heavenly Ascent 


The favoring of the Prophet $ with the miracle of the Night Journey from 
Mecca to Jerusalem, and the Heavenly Ascent. The conversation with his 
Lord, the seeing, leading the prophets in prayer, the ascent to the Lote Tree, 
and what he saw of the grand signs of his Lord. 


(Shaykh Ahmad Darwish added: Judge Eyad, as well as Hafiz ibn Hajar, 
presents what has been handed down from one group of transmitters to the other 
regarding the Heavenly Ascent. 


Since Judge Eyad, as well as Hafiz ibn Hajar are high ranking scholars of hadith 
they extracted and compiled the total of all hadith organizing the sequence of 
events during the Heavenly Ascent. While those whose knowledge of hadith is 
incomplete may suppose there are contradictions, which is not the case. 


Judge Eyad, and the experts on this subject are of the opinion that the Prophet 
3 experienced a vision (during his sleep) spiritual ascent, which in turn, 
graduated him and introduced him to the real final miraculous actual physical 
ascent in both body and spirit. 


This final state is the state that caused the unbeliever and hypocrites to debate 
because no one would be concerned to debate about a vision during sleep. 


The unsurpassed expert scholar of hadith, Hafiz ibn Hajar, whose deep 
understanding and knowledge is acknowledged by all, was blessed with the 
ability to organize this threading of these hadiths from the source of this authentic 
story. 


From Hafiz ibn Hajar's expertise we know that the beginning of this important 
event took place at night in the house of Umm Hani - which is in the valley of Abu 
Talib - where the Prophet % happened to be sleeping. And, it was the roof of her 
house which was suddenly split open, and that it was that specific house to which 
the Prophet % referred when he said "the house" because it was there that he 
stayed. 


It was on that specific night that Gabriel came to him, and took him from the 
house of Umm Hani to the Sacred Mosque where he rested as he emerged from 


the state between sleep and waking up. It was at that time that Gabriel took him 
to the door of the Ka’bah where the Prophet #8 mounted Burak — the going up' 
mentioned in the hadith refers the elevation to the commencement of the Night 
Journey, whereas the Ascent to the heavens occurred in Jerusalem. 


Hafiz ibn Hajar also sheds further light as he organized the multiple reported 
events which relate to the opening of the Prophet's chest, one of which occurred 
in preparation for Isra and Miraj. The first event narrates the removal of a minute 
particle, whereas the other openings are solely washing with the water of Zam- 
Zam and the filling of the Prophet's heart and chest with faith). 


The miraculous Night Journey of Prophet Muhammad Š$ tells of his being 
the prayer leader of all the noble prophets, his conversation with Allah, his 
vision, his ascent to the Lote Tree (Sidrat Tree) of the Ending close to the 
Garden of Refuge, and speaks of the greatest signs of Allah seen by him 
during his journey. 


Another of Prophet Muhammad's $$ very special qualities are made known 
to us as result of this event added to which we learn more of the exalted 
degrees bestowed upon him on this account. This miraculous event is 
mentioned in the Holy Koran and further details are made known to us in the 
authentic prophetic quotations. 


Allah says, "Exalted is He who carried His worshiper (Prophet Muhammad) 
totravel in the night from the Sacred Mosque (Mecca) to the Furthest 
Mosque (Jerusalem) which We have blessed around it so that We might 
show him some of Our signs. He is the Hearer, the Seer." (17:1) 


And, "By the star when it plunges, your companion is neither astray, neither 
errs nor does he speak out of desire. Indeed, it is not except a Revelation 
which is revealed, taught by One who is Stern in power. Of might, he 
(Gabriel) stood firm while he was in the highest horizon; then he drew near, 
and became close he was but two bows' length or even nearer, so (Allah) 
revealed to His worshiper (Gabriel) that which he revealed (to Prophet 
Muhammad). His heart did not lie of what he saw. What, will you dispute 
with him about what he sees! Indeed, he saw him in another descent at the 
Lote Tree (Sidrat tree) of the Ending close to the Garden of Refuge. When 
there comes to the Lote Tree that, which comes his eyes did not swerve, nor 
did they stray for indeed he saw one of the greatest signs of his Lord." (53:1- 
18) 


Muslims have absolutely no doubt about the occurrence of this great, 
miraculous event because Allah Himself testifies to it in the Holy Koran. 
There are a great number of authentic prophetic quotations that elaborate 
upon its detail and marvels to acquaint us still further with the very special 
qualities of our beloved Prophet #8. Some of the information has already 
been made known to you in previous books in this series, however, we will, 
Allah willing (inshaAllah), enlighten you with more indications to its 
magnitude. 


Malik's son Anas tells us that he was told by the Messenger of Allah %5 
"Burak was brought to me. It was a white animal, somewhat taller than a 
donkey, yet smaller than a mule. Its step extended a distance that equaled the 
range of its vision (Shaykh Ahmad Darwish commented: this means it 
traveled at the speed of light). I mounted and rode it until I was brought to 
Jerusalem. I tied it to the tethering ring that the prophets used and thereafter 
entered the Mosque where I prayed two units of prayer. When I came out, 
Gabriel brought me two jugs, one of milk and the other of wine. I chose the 
one containing milk and Gabriel said, 'You have chosen the upright nature.’ 


Then he (Gabriel) ascended with me to the first heaven and asked for it to be 
opened and a voice asked, 'Who is it?’ He replied, 'Gabriel’. Then the voice 
asked, 'Who is with you?’ Gabriel replied, 'Muhammad'. The voice inquired, 
"Was he sent for?' and he answered, ' He was sent for', whereupon the door 
was opened for us and I saw Adam who welcomed me and supplicated for 
me. Then we ascended to the second heaven and Gabriel asked for it to be 
opened, and a voice inquired, 'Who is it?’ and he replied, 'Gabriel' and the 
voice asked 'Who is with you?’ To which he replied, ‘Muhammad. It was 
asked, 'Was he sent for?’ and he answered, 'He was.’ And the door was 
opened for us, and there I saw the two cousins, Jesus, Mary's son and John, 
Zachariah's son. They welcomed me and supplicated for me. Then we 
ascended to the third heaven and the same thing happened and the door was 
opened for us and I met Joseph, he had been given half of all the beauty, and 
he too welcomed me and supplicated for me. Then we ascended to the fourth 
heaven and the same thing occurred. There I saw Idris (Enoch) and he 
welcomed me and supplicated for me. (Of Idris) Allah says, "Idris, he too 
was of the truth and a Prophet" (19:57). Thereafter, we ascended to the fifth 
heaven and the same thing occurred. Aaron was there and he welcomed and 
supplicated for me. Then, we ascended to the sixth heaven, and the same 
thing occurred, and there I saw Moses who welcomed and supplicated for 
me. Thereafter we ascended to the seventh heaven and the same thing 


occurred and I saw Abraham leaning against the "Bayt Al Ma'mur (the 
Crowded House) pilgrimaged by seventy thousand angels in the heavens 
who enter but do not emerge. 


Then he took me to the Lote Tree of the Ending, its leaves are like the ears 
of elephants, and its fruits are like earthenware vessels. When a command 
from Allah covers it, that which is covered is transformed, in a way that no 
creature is capable to describe on account of its absolute beauty. Then, Allah 
revealed to me what He revealed, and He obligated fifty prayers during each 
day with its night. Then I descended to Moses, and he asked me, 'What has 
your Lord obligated upon your nation?’ I told him ‘fifty prayers’ so he told 
me, 'Go back to your Lord and ask Him to lighten it, your nation will never 
be able to do that. I tested the Children of Israel and know from experience.’ 
So I went back to my Lord and requested, 'My Lord, lighten it for my 
nation.’ So He reduced it by five, and I returned to Moses and told him, 'He 
reduced it by five for me.’ Moses said, 'Your nation will not be able to do 
that, go back again to your Lord and ask Him to lighten it.' I kept going and 
coming between my Lord and Moses until Allah said, "Muhammad, they are 
five prayers throughout each day with its night. Each prayer counts as ten, 
equivalent to fifty prayers. Whosoever intends to do something good, but 
does not do it, a good deed will be written for him. If he does it, ten will be 
written for him. Whosoever intends to do something bad but does not do it — 
nothing will be written against him. If he does it, then one bad deed will be 
recorded.' Then I returned to Moses and told him and he said, 'Go back to 
your Lord and ask Him to lighten it.’ Whereupon the Messenger of Allah 
said, ‘I have gone back to my Lord so often, I am shy before Him." 


A fine detail of the preparatory Heavenly Ascent was narrated by Abu Dharr 
who tells us that the Messenger of Allah x8 said, "The roof of my house was 
split open, and Gabriel descended and opened my chest and washed it with 
water from Zamzam. Then he brought a gold dish filled with wisdom and 
belief which he poured into my chest and then sealed it. He took me by the 
hand and ascended with me to the heavens." (Please refer to our first 
introductory note relating to: Judge Eyad and Hafiz ibn Hajar in which 
Hafiz ibn Hajar unifies the sequence by organizing all the threads into just 
one thread based upon his vast comprehension of event. There are many 
other authentic hadith which add more details to the event, both in the 
introductory phase of visions and of the actual. Judge Eyad continues to 
throw more light upon the Night Journey by drawing our attention to the 
reports of several Companions). 


Shehab's son tells us, "Every Prophet except Adam and Abraham said to me 
(Prophet Muhammad). "Welcome to the righteous Prophet and the righteous 
brother’. Adam and Abraham said, 'a righteous son." 


Abbas' son, reports that the Prophet #8 said, "Then he (Gabriel) ascended 
with me until I reached a level plain where I heard the scratching of pens." 


Sa'sa'a son, Malik tells us of the Prophet's conversation with Moses, he said, 
"As I passed Moses, he wept. He was asked, "Why do you weep?’ Moses 
replied, ‘Lord, this is a young man who was sent after me, and more of his 
nation will enter Paradise than those of my nation." (Shaykh Darwish added: 
You may be curious why Moses wept. It is because he will have a lesser 
number of people who worship and praise Allah alone, whereas Prophet 
Muhammad is happy because he will have a greater number of worshipers 
who praise Allah alone because he was instrumental in guiding them.) 


Abu Hurayrah, tells us that the Prophet $$ said, "I saw myself in a group of 
prophets and when the time for prayer arrived I lead them in the prayer. A 
voice said, 'Muhammad! This is Malik, the guardian of the Fire, so greet 
him’ so I turned around, but he greeted me first.’ 


Masood's son tells us, "He (Gabriel) brought me (the Prophet) to the Lote 
Tree of the Ending, which is in the sixth heaven. Whatever rises from the 
earth (of good deeds) reaches it, and there it is received. Whatever comes 
down to it, it is received there. Allah says, "When there comes to the Lote 
Tree that, which comes" (53:16). He said, "spreading out of gold." 


In another version it reads, "The Messenger of Allah was given three things. 
He was given the five prayers, the seals of the "Cow" chapter, and the 
pardoning the major sins of his nation for those of his nation who did not 
associate anything with Allah." (Shaykh Darwish added: Humans cannot 
penetrate their limitation because they are as if veiled. The Creator is never 
absent, but at the same time He is unreachable through the limitation of our 
human eyes, however, later in Paradise the believer will see Him.) 


The reality of the Prophet's Night Journey 
The reality of the Prophet’s Night Journey and Heavenly Ascent in person, 
meaning by body and soul, in which there is no status of sleep. 


Most of the Companions, including, Abbas' son. Jabir, Anas Hudhayfa, Abu 
Hurayrah, Sa'sa'as son Malik, Abu Habba Al Badri, Masood's son, Ad 
Dahhak, Jubair's son Sa'id, Katada, the son of Al Musayyab, Shehab's son, 
Zayd's son, Al Hasan Al Basri, Abraham, Masruk, Muhyahid, Ikrima and 
Jurayi's son, believe that he went on the Night Journey in his physical body 
while he was awake. This opinion is upheld by the majority of jurists, 
scholars of hadith, theology, and by those who explained the Holy Koran. 


Allah says: "Exalted is He who carried His worshiper to travel in the night 
from the Sacred Mosque to the Furthest Mosque which We have blessed 
around it so that We might show him some of Our signs. He is the Hearer, 
the Seer" (17:1). 


When the Koraysh asked the Prophet ŠŠ (about Gabriel and the Angelic 
Assembly) Abu Hurayrah tells that the Prophet $$ said, "The Koraysh asked 
me about my Night Journey. They asked me things of which I was unsure 
(because he did not record trivial matters) and I became more upset than I 
had ever been, then Allah raised it in front of me so I could look at it." 


Rebuttal to Those Who Say the Night Journey 


Was Just a Dream 
(Shaykh Darwish commented: There are some people, who lived many 
centuries after the Ascent and Night Journey took place, who claim the event 
was a dream. To support their opinion they quote the verse, "We did not 
make the vision (ru'yah) which We showed to you.... except to be a trial for 
people" (17:60). Accordingly, they named the Night Journey and Ascent as 
being a vision, while the Isra verse negates such, because He said, "Exalted 
is He who carried His worshiper (Prophet Muhammad) to travel in the night 
from the Sacred Mosque to the Furthest Mosque which We have blessed 
around it so that We might show him some of Our signs. He is the Hearer, 
the Seer." (17:1)" And no one can say that the Night Journey was while he 
was sleeping. Also, the word "trial" in (17:60) proves that it is the sighting 
of an eye because a vision has no trial in it, and no one will deny a vision 
regardless of how far its distance!) 


There is no disagreement among scholars that, the verse, “When We said to 
you, ‘Indeed, your Lord encompasses all people.' We did not make the vision 
which We showed to you, and the tree cursed in the Koran except to be a 
trial for people, and We frighten them, but it only increases them in great 


insolence. (17:60) was revealed with regard to the decision taken by Prophet 
Muhammad 8% at Hudaybiyah, and relates to the disappointed, would-be 
pilgrims. 


Those people who claim the Night Journey to be simply a vision rather than 
an event quote this verse to support their claim yet at the same time choose 
to overlook the first verses of the same chapter, which clearly speak of the 
Night Journey. Allah says, "Exalted is He who carried His worshiper 
(Prophet Muhammad) to travel in the night from the Sacred Mosque to the 
Furthest Mosque which We have blessed around it so that We might show 
him some of Our signs. He is the Hearer, the Seer" (17:1). These mistaken 
people, also choose to ignore the fact that Abu Bakr, the first Caliph 
accepted the reality immediately, and never interpreted it otherwise. 


The Arabic word "ru'yah" means vision. Added to this rebuttal is the 
statement found in the opening verse of the same chapter distinctly named 
"The Night Journey". In that verse Allah says, "Exalted is He who carried 
His worshiper to travel in the night" (17:1). This statement disproves the 
claim of the deniers, because one cannot say about someone who is asleep 
that he traveled on a journey. 


In conclusion, had the event been just a dream, the unbelievers would never 
have raised an objection to it as anything can happen in a dream. Also, if it 
had not been a reality then it would negate a major essential principal of 
Islam namely the obligation of the prayer. It would also negate the meeting 
and leading of the prophets in prayer, and Gabriel coming to take the 
Prophet #8 up using Burak which was the same mount used to carry prophets 
before him. 


Did the Prophet *% see his Lord? 
(Shaykh Ahmad Darwish commented: The under mentioned report of Abbas' 
son is in reference to the Paradise status of the Prophet #8, as the Prophet 
#8 sees Allah in Paradise with the eyes of Paradise, and remember, he had 
already entered Paradise on the Night of Ascent. On the other hand Lady 
Ayesha’s report was referring to the opposite, which is that of a physical 
appearance like the unbelievers of Mecca see their idols or their location. 


Allah said, "so (Allah) revealed to His worshiper that which He revealed". 
Allah revealed to the Prophet % His Mighty, Unseen Kingdom where he saw 
and witnessed the wonders of the angelic realm that can neither be 


expressed in words nor yet is it possible for human intellect to endure seeing 
or hearing, not even in its minutest atom. One must realize that the Prophet 
#8 was given powers far in excess of our own. For example, he was given the 
strength and power to receive the intensity of the Revelation, the witnessing 
of the communing of the angelic hosts, the Night Journey from Mecca to 
Jerusalem when he was carried by Burak at the speed of light and thereafter 
his ascent through the heavens to the furthest limit. Regarding his everyday 
affairs he told his Companions that Allah feeds him and gives him to eat and 
drink, and that although his eyes slept his heart was always awake, all of 
which is beyond our reach. This exceptional blessing from Allah is far 
beyond our capacity to understand, and if one were to attempt such 
understanding then one's mind would become paralyzed. This fact is 
important to understand before progressing to the hadiths of Lady Ayesha 
and Abbas' son relating to the seeing of his Lord). 


Opinions varied amongst the first generation of Muslims, as to whether or 
not Prophet Muhammad Š% saw his Lord. Amongst those who reject this 
concept is Lady Ayesha, may Allah be pleased with her, who, when asked 
by Masruk, "O Mother of Believers, did Muhammad see his Lord?" She 
replied, "My hair is standing on end at what you have said. There are three 
things, whosoever has told you that Muhammad saw his Lord, indeed he has 
lied." Then she recited the verse, "No eye can see Him, though He sees all 
eyes. He is the Subtle, the Aware" (6:103). Masood's son said the same as 
Lady Ayesha. 


Abbas' son stated, "He (the Prophet #8) saw Him with his eyes". This 
opinion of Abbas' son is very well known among the scholars. (Abbas' son 
and Lady Ayesha are in fact in agreement with each other's statement and 
are not as it might appear on the surface to be in contradiction with each 
other, rather they approached the 'seeing' from different aspects). 


The most accepted opinion is that the Prophet ŠŠ did in fact see his Lord 
with his eyes (meaning with the eyes of Paradise), and the statement of 
Abbas' son is reiterated in many transmissions. Abbas also draws our 
attention by reminding us that Prophet Moses, peace be upon him, was 
selected by Allah with speech (again without ear, or sound), and that Prophet 
Abraham, peace be upon him, was selected for a close friendship with Allah, 
and finally Prophet Muhammad $$ was gifted with a vision of Him. To 
support this opinion are the verses, "His heart did not lie of what he saw. 
What, will you dispute with him about what he sees! Indeed he saw Him 


('Him' can refer either to Allah or Gabriel) in another descent" (53:11-13). 


Abdur Razzaq, Hammam's son said, "Such was the conviction of Hasan Al 
Basri that he would swear by Allah that Prophet Muhammad Š$ saw his 
Lord." A theologian said that when Abu Hurayrah was asked, "Did 
Muhammad see his Lord?" He replied, "Yes." 


The authentic transmissions relating to the Prophet #8 seeing His Lord are 
numerous. An-Naqqash said that Ahmad, Hannbal's son said, "The meaning 
of Abbas' son's statement is that he saw Him with his eye!" He repeated this 
phrase so many times until he ran out of breath. 


As for Sa'id, Jubair's son he said, "I do not say that he saw Him, nor do I say 
that he did not see Him." 


Abbas' son, Ikrima, Al Hasan Al Basri and Masood's son differ in their 
interpretation of the verse. Abbas' son and Ikrima both say, "He (the 
Prophet) saw Him with his heart. Whereas Al Hasan Al Basri and Masood's 
son say, "He (the Prophet) saw Gabriel." Abdullah, the son of Ahmad, son of 
Hanbal said that his father said, "He (the Prophet) saw Him." 


Ata's son draws our attention to the verse, "Have We not expanded your 
chest for you" (94:1), and says that this means that Allah expanded his chest 
in order to receive the vision whereas He expanded the chest of Moses for 
speech. 


Al Ashari and his companions are all of the opinion that he saw Allah with 
his physical eyes, and said, "Each prophet is given a sign. Our Prophet was 
also given one. Out of all of the prophets he was selected to receive the 
vision of Him." A shaykh was somewhat hesitant and said, "There is no 
clear proof for it, however it is permitted for it to be so." 


It is an indisputable truth that, it is conceivable for him to have seen Allah in 
this life, and there is nothing to make it logically impossible, (unless one 
describes Allah with a physique, in which case it would be impossible). The 
supporting proof that it is permissible in this life is, you will recall that, 
Prophet Moses asked for it, and it is impossible for a prophet not to know 
what is permitted for Allah, and what is permitted for himself. Undoubtedly, 
Moses would have only asked for something permissible, not something 
impossible. The fact of the matter is the actual sighting of Allah, and the 
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witnessing of Prophet Moses is from the Unseen world, and none except 
someone who is taught by Allah has any knowledge of such. 


Allah told Moses, "You shall not see Me. But look at the mountain, if it 
remains firm in its place, then you shall see Me" (7:143). This verse means 
that Moses would not be able to bear the seeing of Allah. To illustrate this, 
Allah made the mountain, which was far stronger and firmer than Moses' 
physical form, to be crushed and leveled. 


Regarding the verse, "No eye can see Him" (6:103), there is no proof for 
whosoever says it is forbidden by the Words of Allah because there are 
several interpretations. 


There are those, such as Abbas' son who say that they do not (physically) 
encompass Him. None of these varying interpretations can be taken to mean 
that the vision of Him is forbidden or impossible. 


Regardless of which opinion you read, you should understand that like all 
the Companions they never quantified Allah, nor did they address Him with 
a description which would indicate a dimension, location, nor as being 
confined by space or time." 


Finally, there is no reason to make it impossible in this life. And there is no 
proof to deny that it happen to the Prophet $$ so it is better not to discuss it 
and leave it to Allah who knows the matters of this world and the Hereafter. 


The Prophet's conversation with Allah 
In reference to the wondrous events of the Night Journey, Allah tells us, "so 
(Allah) revealed to His worshiper that which he revealed " (53:10). Most 
commentators say that Allah revealed to Gabriel, and thereafter Gabriel 
revealed it to Prophet Muhammad $$. 


It is permissible to say that Allah spoke to Prophet Muhammad 3% (without 
Gabriel) as there is nothing in the Islamic Law which definitively does not to 
allow its occurrence either to him or to any of His other selected prophets. If 
there was a proven sound Prophetic quotation, it would of course take 
preference to the opinions and be relied upon. 


It is an established fact that Allah spoke to Moses and the proof is the 
definitive text of the Koran and it is grammatically emphasized. We are told 
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in a transmission that Allah raised Moses' position to the sixth heaven, 
because it was there that Allah spoke to Moses. As for Prophet Muhammad 
# Allah raised him above that heaven so that he reached the plain where he 
heard the scratching of pens. Therefore, how can it be claimed that it is 
impossible or even unlikely for the Prophet $$ to have heard the speech of 
Allah in this manner? 


Exaltations be to the One who sets apart those whom He chooses for 
whatsoever He wills and elevates some of the prophets above others! 


The proximity of the Prophet % and his nearness 
The transmissions and prophetic quotations that relate to the Prophet's 
drawing near and his proximity during the Night Journey of which Allah 
says, "then he drew near, and became close he was but two bows' length or 
even nearer" (53:8-9) have been explained in several ways. "He drew near" 
and "became close" can refer to either Gabriel or Prophet Muhammad %% - 
to each other - or that it could be in both cases Gabriel or Prophet 
Muhammad %. Or that, it might be in reference to the Lote Tree of the 
Ending. This is the opinion of the major scholars of explanation. 


Ar-Razi said that Abbas' son said that it is Prophet Muhammad $Š who drew 
near and became close to his Lord. 


It should be understood that ‘drawing near' and 'nearness to' or 'from Allah’ is 
not comparable to a nearness of place or even proximity in space, or human 
dimensions. 


The drawing near to his Lord of our beloved Prophet Š and his nearness to 
Him is apparent on account of his honorable rank, the splendor of the lights, 
his witnessing of the secrets of the unseen world of Allah, coupled to His 
power and that kindness, coolness and generosity came to him from Allah. 


With regard to the Prophet's words, "Our Lord (metaphorically) descends to 
the nearest heaven", this should be viewed by interpretation, because an 
aspect of descent is that of granting favors, subtleness, acceptance and 
kindliness. 


In the part of the verse which reads, "Two bows' length or nearer." The 


consensus of scholars is that it refers to Gabriel, meaning, the Prophet #3 
physically close to Gabriel. (Lesser scholars say it refers to Allah, however, 
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their interpretation is based on the understanding of the Divine Hadith in 
which Allah says, "Whosoever comes close to Me by the span of a hand, I 
come Close to him an arm's length" which means these scholars negated 
physical distance and directions by giving this example. ) 


Abbas' hadith means that the Prophet # saw Allah with the eye of Paradise. 


As for the Companions, they were convinced by the statement of Allah that 
He is unlike any of His Creation. It did not entered their head for a moment 
that Allah has body parts comparable to that of a human, nor did they try to 
interpret His Divine Hadith because His description is beyond the 
comprehension of any human. The only similarity is the pronouncing of the 
words but not its meaning. 


In later centuries when scholars were confronted by different civilizations in 
which their deities were subject to dimension, time, location and other 
earthly attributes, Muslim scholars did not waver in their belief that there is 
nothing like Allah, neither did they go into fine details, but when the 
situation needed to be addressed they would briefly alluded to such matters 
as being His attributes such as His Power, Mercy, Kindliness and such like. 


There is no contradiction between the statements of Lady Ayesha and 
Abbas' son. Lady Ayesha was addressing the fact that the Prophet did not 
see Allah in a place and direction, whereas Abbas' son was referring to the 
Prophet #8 sighting of Him through the eye of Paradise. 


In conclusion, there are two schools of thought, one is the early generation - 
that is the Companions, their followers and their immediate followers 
(Tabien and Tabi Tabien) - who read it and reserved the meaning for Allah 
and did not question it. Whereas the following generation (Khalaf) 
interpreted it in keeping with the purity of the Koran and Hadith in order to 
spread Islam among those who had yet to hear about it. 


13 


